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JESUS AND CHRISTIANITY 

Christianity is rightly so named. Viewed historically it arose 
in an epoch-making modification of the Jewish religion by Jesus who 
was called Christ. Whatever the evolutionary processes through 
which it has passed since, it has never ceased to profess and 
in large measure to maintain its loyalty to Jesus. Even its contro- 
versies have testified to this, in that they have in no small measure 
revolved about the nature and mission of Jesus. 

Of this tendency the present day once more furnishes an illus- 
tration. The trend of theological studies in general is away from 
the New Testament. Only a few years ago the Old Testament 
was the storm center, and many were saying that it would soon 
pass to the New Testament. But instead the center of interest 
passed almost in an hour to dogmatics and to social ethics. But 
one question of New Testament scholarship refused thus to be passed 
over — the question of Jesus. Today, as repeatedly in the past, the 
problem of Jesus is in the forefront of Christian thinking, and the 
theological atmosphere is full of questions respecting him. Some, 
gifted with imaginative minds but deficient in sense for historical 
fact, are asking needlessly, Did Jesus ever live ? Others, prone to 
cast their thoughts in the forms of the past, would revive the 
metaphysical discussion of the fourth century, or the Unitarian 
controversy of the nineteenth. Others, more sensitive to the 
tendencies of modern thought, are inquiring, What was the religion 
of Jesus? Was it a modified Pharisaic legalism, the current apoca- 
lypticism touched with some spiritual elements ; or a purely spiritual 
ethicalism, the religion of Israel's ancient prophets freed from all 
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legalism, crass apocalypticism, and Messianism ? What place did 
he himself fill in that religion ? Is it the religion of Jesus in the 
sense that he himself preached it and taught others to worship as 
he worshiped and serve as he served, or in that he offered himself 
to men as the object of their worship ? Is it a fixed datum to 
which men must constantly return, or a fresh starting-point in an 
evolutionary process, which, as it began long before the time of 
Jesus, so must go on indefinitely into the future ? 

What do these questions and this questioning spirit augur for 
the future of Christianity ? Is it to have a career of ever-increasing 
power and influence until it becomes the religion of the world, or 
will the persistent inquiry into its origin and history, combined with 
the increasing recognition of the elements of strength and value in 
other religions, bring us to a time when Christianity will no longer 
even claim a unique place among the religions of the world, but will 
merge itself in the effort to discover or create for each nation, cen- 
tury, or generation the religion best adapted to its several needs ? 

The answer to this question depends in some measure at least 
upon the answer to that other question, What is Christianity ? If 
Christianity is a certain doctrine concerning the nature of Jesus, 
metaphysically speaking, or the method of his entrance into human 
history, or even concerning his resurrection from the grave and 
ascension on high, then it is not easy to predict what its future is to 
be. The processes of historic inquiry will go on, however retarded 
by the natural reluctance of devout souls to have the beliefs which 
are intimately associated with their religion and moral life disturbed. 
There is not the slightest probability that the historic existence of 
Jesus will ever be subject to serious doubt. But neither is it 
probable that the sober verdict of reverent scholarship will coincide 
precisely with the beliefs that most commended themselves to 
Asiatic Christians of the second century or the fourth. Paradoxical 
though it is, to define Christianity as a fixed datum of doctrine 
issues in the demonstration that it is subject to the law of evolution. 

But if Christianity is the religion which the New Testament 
warrants us in recognizing as the religion that Jesus believed in, 
practiced, and taught, or if it is that religion which since the 
first century has been in process of evolution, retaining amid all 
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changes its continuity, its essential identity, its name, and its 
loyalty to Jesus the Christ, then there is good ground for a reason- 
able forecast of the future. What it has been, it will be, a religion 
always in the making, always turning back to the great Master 
whose name it bears, to catch anew his spirit and the inspiration of 
his life and death, yet always reaching out to the future, assimilating 
new truth, adjusting itself to new conditions, conquering by its 
docility, vindicating its right to call itself Christian and its loyalty 
to Jesus, by its endeavor to put into action his teaching, and by its 
readiness to prove all things and hold fast the true and the good. 

The religion of Jesus — Christianity if this be Christianity — was 
never so powerful an influence in the life of the world as it is at 
this hour. Evils enough there are to justify all the sermons that 
can be preached and the articles that can be written against the 
vices of Christian lands. But it remains true that the religion of 
Jesus is making its way with steady onward movement into every 
aspect of life. The intellectual interest in religion, which leads to 
persistent effort to define it in doctrinal terms, has its justifica- 
tion and its nobility. But nobler still and more truly expressive of 
the spirit of Jesus is the effort to find the noblest way of life, the 
relation to God and our fellow-men which his nature and ours 
demand, and which therefore makes for the highest, truest life. 
The earnest, persistent, even if only partially successful efforts, 
which men are making to bring the business of the world under 
the domination of the golden rule, the broad and ever-broadening 
interest of nations in the welfare of other nations, the Men-and- 
Religion movement, the progress of efforts for the abolition of war 
and the substitution of arbitration for it, are signs of the time 
which testify eloquently to the real progress of Christianity. 

The determined effort to find out the facts about Jesus and his 
teaching, to go behind the fourth century and the second, and even 
the gospels themselves, in order to see Jesus as he was and religion 
as he saw it, is not the sign of a decadent Christianity, and if it 
were it would be outweighed by the equally determined effort to 
realize in personal character and social organization the ideals of 
Jesus. Christianity — the religion of Jesus — is not a waning but a 
mightily increasing force in the world. 



